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theorize: ““l think this is this, this is this.” But he does not even
know his own position. He writes books of philosophy, although
he is defective. That is his disease. That is cheating.

Lastly, our senses are imperfect. We are very proud of our
eyes. Often, someone will challenge, “Can you show me God?”
But do you have the eyes to see God? You will never see if you
haven’t the eyes. If immediately the room becomes dark, you
cannot even see your hands. So what power do you have to see?
We cannot, therefore, expect knowledge (Vedas) with these
imperfect senses. With all these deficiencies, in conditioned life,
we cannot give perfect knowledge to anyone. Nor are we
ourselves perfect. Therefore we accept the Vedas as they are.

You may call the Vedas Hindu, but Hindu is a foreign name.
We are not Hindus. Our real identification is varnasrama.
Varnasrama denotes the followers of the Vedas, those who accept
the human society in eight divisions of varna and asrama. There
are four divisions of society and four divisions of spiritual life.
This is called varpasrama. 1t is stated in the Bhagavad-gita,
“These divisions are there everywhere, because they are created
by God.” The divisions of sociely are brahmana, ksatriya,
vai§ya, $idra. Brahmana refers to the very intelligent class of
men, those who know what is Brahman. Similarly, the ksatriyas,
the administrator group, are the next intelligent class of men.
Then the vaisyas, the mercantile group. These natural classifica-
tions are found everywhere. This is the Vedic principle, and we
accept it. Vedic principles are accepted as axiomatic truth, for
there cannot be any mistake. That is acceptance. For instance,
in India, cow dung is accepted as pure, and yet cow dung is the
stool of an animal. In one place you’ll find the Vedic injunction
that if you touch stool, you have to take a bath immediately.
But in another place it is said that the stool of a cow is pure.
If you smear cow dung in an impure place that place becomes
pure. With our ordinary sense we can argue, “This is contradic-
tory.” Actually, it is contradictory from the ordinary point of
view, but it is not false. It is fact. In Calcutta, a very prominent
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scientist and doctor analyzed cow dung and found that it con-
tains all antiseptic propertics.

In India if one person tells another, “You must do this,”
the other party may say, “What do you mean? Is this a Vedic
injunction that I have to follow you without any argument?”
Vedic injunctions cannot be interpreted. But ultimately, if you
carcfully study why these injunctions are there, you will find
that they are all correct.

The Vedas are not compilations of human knowledge. Vedic
knowledge comes from the Spiritual World, from Lord Krsna.
Another name for the Vedas is sruti. Sruti refers to that
knowledge which is acquired by hearing. It is not experimental
knowledge. Sruti is considered to be like a mother. We take so
much knowledge from our mother. For example, if you want to
know who your father is, who can answer you? Your mother.
If the mother says, “Here is your father,” you have to accept it.
It is not possible to experiment to find out whether he is your
father. Similarly, if you want to know somcthing heyond your
experience, beyond your experimental knowledge, beyond the
activilics of the senses, then you have to accepl Vedas. There is
no queslion of experimenting. It has alrcady been experimented.
It is alrcady scttled. The version of the mother, for instance, has
to be accepled as truth. There is no other way.

The Vedas are considered to be the mother and Brahma is
called the grandfather, the forefather, because he was the first
to be instructed in the Vedic knowledge. In the beginning the
first living creature was Brahma. He received this Vedic know-
ledge and imparted it to Narada and other disciples and sons,
and they also distributed it to their disciples. In this way, the
Vedic knowledge comes down by disciplic succession. It is also
confirmed in the Bhagavad-gita, that Vedic knowledge is under-
stood in this way. If you make experimental endeavor, you come
to the same conclusion, but just to save time you should accept.
If you want to know who your father is and if you accept your
mother as authority, then whatever she says can be accepted
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without argument. There are three kinds of evidences: pratyaksa,
anumana and sabda. Pratyaksa means direct. Direct evidence is
not so good because our senses are not perfect. We are seeing the
sun daily, and it appears to us just like a small disc, but it is
actually far, far larger than many planets. Of what value is this
seeing? Therefore we have to read books, then we can under-
stand about the sun. So direct experience is not perfect. Then
there is inductive knowledge: “It may be like this,” hypothesis.
For instance, Darwin’s theory says it may be like this, it may be
like that, but that is not science. That is a suggestion, and it is
also not perfect. But if you receive the knowledge from the
authoritative sources, that is perfect. If you receive a program
guide from the radio station authorities, you accept it. You don’t
deny it; you don’t have to make an experiment because it is
received from the authoritative sources.

Vedic knowledge is called sabda-pramana. Another name is
sruti. Sruti means that this knowledge has to be received simply
by aural reception. The Vedas instruct that in order to under-
stand transcendental knowledge we have Lo hear from the
authority. Transcendental knowledge is knowledge from beyond
this universe. Within this universe is material knowledge, and be-
yond this universe is transcendental knowledge. We cannot even
go to the end of the universe, so how can we go to the Spiritual
World? Thus to acquire full knowledge is impossible.

There is a Spiritual Sky. There is another nature that is beyond
manifestation and non-manifestation. But how will you know
that there is a sky where the planets and inhabitants are eternal?
All this knowledge is there, but how will you make experiments?
It is not possible. Therefore you have to take the assistance of the
Vedas. This is called Vedic knowledge. In our Krsna Conscious-
ness Movement, we are accepting knowledge from the highest.
authority, Krsna. Krsna is accepted as the highest authority by all
classes of men. I am speaking first of the two classes of tran-
scendentalists. Onc class of transcendentalist is called imper-
sonalist, Mayd-vadi. They are generally known as Vedantists,
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led by Sar'lkarﬁcérya. And there is another class of transcenden-
talist, called Vaignavas, like Ramanujacarya, Madhvacarya, Visnu-
svami. Both the Sarkara-sampradiya and the Vaisnava-sampra-
daya have accepted Krsna as the Supreme Personality of God-
head. Sarkaricirya is supposed to be an impersonalist who
preached impersonalism, impersonal Brahman, but it is a fact
that he is a covered personalist. In his commentary on the
Bhagavad-gitd he wrote: “Narayana, the Supreme Personality of
Godhead, is beyond this cosmic manifestation.” And then again
he confirms, “That Supreme Personality of Godhead, Narayana,
is Krsna. He has come as the Son of Devaki and Vasudeva.” He
has particularly mentioned the names of His father and mother.
So Krsna is accepted as the Supreme Personality of Godhead by
all transcendentalists. There is no doubt about it. Our source of
knowledge in Krsna Consciousness is directly from Krsna,
Bhagavad-gita. We have published Bhagavad Gita As It Is, be-
cause we accept Krsna as He is speaking without any inter-
pretation. That is Vedic knowledge. Since the Vedic knowledge is
pure, we accept it. Whatever Krsna says, we accept. This is Krsna
Consciousness. That saves much time. If you accept the right
authority or the source of knowledge, then you save much
time. For example, there are two systems of knowledge in the
material world, inductive and deductive. From deductive, you
accept that man is mortal. Your father says man is mortal, your
sister says man is mortal, everyone says man is mortal—but you
do not experiment. You accépt it as fact that man is mortal. If
you want to research to find out whether man is mortal, you
have to study each and every man, and you may come to think
that there may be some man who is not dying, but you have
not seen him yet. So in this way your researching will never be
finished. This process is called in Sanskrit, aroha, the ascending
process. If you want to attain knowledge by any personal en-
deavor, by cxercising your imperfect senses, you will never come
to the right conclusions. That is not possible.

There is a statement in Brahma-samhita: Just ride on the air-
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plane which runs at the speed of mind. Our material airplanes
can run 2,000 miles per hour, but what is the speed of mind? You
are sitting at home, you immediately think of India, say 10,000
miles away, and at once it is in your home. Your mind has gone
there. The mind-speed is so swift. Therefore it is stated, “If you
travel at this speed for millions of years, you’ll find that the Spiri-
tual Sky is unlimited. It is not possible even to approach it.
Therefore, the Vedic injunction is that one must approach—
the word “compulsory” is used—a bona fide spiritual master, a
guru. And what is the qualification of a spiritual master? He has
rightly heard the Vedic message from the right source. Other-
wise he is not bona fide. He must practically be firmly estab-
lished in Brahman. These are the two qualities. This Krsna Con-
sciousness movement is completely authorized from Vedic prin-
ciples. In the Bhagavad-gita Krsna says, “The actual aim of Vedic
research is to find out Krsna.” In the Brahma-samhita it is also
stated, ““Krsna, Govinda, has innumerable Forms, but they are all
one.” They are not like our forms, which are fallible. His Form
is infallible. My form has a beginning, but His Form has no be-
ginning. It is ananta. And Ilis Form—so many multiforms—has no
end. My form is sitting here and not in my apartment. You are
sitting there and not in your apartment. But Krsna can be any-
where at one time. He can sit down in Goloka Vrndavana and at
the same time He is everywhere, all-pervading. He is Original, the
Oldest, but whenever you look at a picture of Krsna you’ll find
a young Boy of 15-20 years old. You will never find an old man.
You have seen pictures of Krsna as a charioteer from the Bhaga-
vad-gitd. At that time He was not less than 100 years old. He had
great-grandchildren, but He looked just like a boy. Krsna, God,
never becomes old. That is His Supreme power. And if you want
to search out Krsna by studying the Vedic literature, then you
will be baffled. It may be possible, but it is very difficult. But
you can very easily learn about Him from His devotee. His devo-
tee can deliver Him to you: “Here He is, take Him.” That is the
potency of Krsna’s devotees.
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Originally there was only onc Veda, and there was no neces-
sity of reading it. People were so intelligent and had such sharp
memories that by once hearing from the lips of the spiritual mas-
ter they would understand. They would immediately grasp the
whole purport. But 5,000 ycars ago Vyasadeva put the Vedas in
writing for the people in this age, Kali-yuga. He knew that even-
tually the people would be short-lived, their memories would be
very poor and their intelligence would not be very sharp. “There-
fore, let me teach this Vedic knowledge in writing.”” He divided
the Vedas into four: Rk, Sama, Atharva, and Yajus. Then he gave
the charge of these Vedas to his different disciples. e then
thought of the less intelligent class of men, stri, sidra and dvija-
bandhu. He considered the woman class and siidra class (worker
class) and dvija-bandhu. Dvija-bandhu refers Lo those who are
born in a high family but who are not properly qualificd. A man
born in the family of a brahmana, who is not qualificd as a brah-
mana, is called dvija-bandhu. For these persons, he compiled
Mahabharata, called the history of India, and the cighteen Pu-
ranas. These are all Vedic literatures: the Puranas, the Maha-
bharata, the four Vedas, and the Upanisads. The Upanisads are
part of the Vedas. Then Vyasadeva summarized all Vedic know-
ledge for scholars and philosophers in what is called the Vedanta-
sitra. This is the last word of the Vedas. Vyasadeva personally
wrote Vedanta-sutra under the instructions of Niarada, his Guru
Maharaj, spiritual master, but still he was nol salisfied. That is a
long story, described in the Srimad-Bhagavatam. Vedavyasa was
not very satisfied even after compiling many Puranas, Upanisads,
and even aller Vedanta-siitra. Then his spiritlual master, Narada,
instructed him, “You explain Vedanta.” Vedanta means Ultimate
Knowledge, and the Ultimate Knowledge is Krsna. Krsna says
that throughout all the Vedas onc has to understand Krgsna.
Vedanta-krd veda-vid eva caham. Krsna says, “‘I am the Compiler
of Vedanta, and 1 am the Knower of the Vedas.” Thercfore the
Ultimale Objective is Krsna. That is explained in all the Vaisnava
commenlarics on Vedanta philosophy. We Gaudiya Vaisnavas
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have our commentary on Vedanta philosophy, called Govinda-
bhasya by Baladeva Vidyabhiisana. Similarly, Ramanujacarya has
a commentary and Madhvicarya has one. The version of San-
kardcarya is not the only commentary. There are many Vedanta
commentaries, but because the Vaisnavas did not present the
first Vedanta commentary, people are under the wrong impres-
sion that Sarkaricirya’s is the only Vedanta commentary.
Besides that, Vyasadeva himself wrote the perfect Vedanta com-
mentary, Srimad-Bhagavatam. Srimad-Bhagavatam also begins
with the first words of the Vedanta-siitra: janmadyasya yatah.
And that janmadyasya yatah is fully explained in the Srimad-
Bhagavatam. The Vedanta-sitra simply hints at what is Brahman,
the Absolute Truth: “The Absolute Truth is that from Whom
everything emanates.” This is a summary, but it is explained in
detail in Srimad-Bhagavatam. If everything is emanating from the
Absolute Truth, then what is the nature of the Absolute Truth?
That is explained in Srfmad-lfhdgavatam. The Absolute Truth
must be conscious. Svardt. He is Self-cffulgent. We develop our
consciousness and knowledge by receiving knowledge from
others, but for Him it is said that He is Self-cffulgent. The whole
summary of Vedic knowledge is the Vedanta-sitra, and the
Vedanta-siitra is explained by the writer himself in the Srimad-
Bhagavatam. We finally request those who are actually after
Vedic knowledge to try to understand the explanation of all
Vedic knowledge from the Srimad-Bhagavatam and the Bhagavad-

gita.
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INVOCATION
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om purnam adah piarnam idam
purnat parnam udacyate
pirnasya pirnam adaya
purnmam evavasisyate.

om—the Complete Whole; pitrnam—perfectly complete; adah—that;
parnam—perfectly complete; idam—this phenomenal world; pizrpat—from
the all perfect; pirnam—complete unit; udacyate—produced; pitrnasya—of
the Complete Whole; piirnam—completely all; dddya—having been taken
away; pizrnam—the complete balance; eva—even; avasigyate—is remaining.

TRANSLATION

The Personality of Godhead is perfect and complete. And be-
cause lle is completely perfect, all emanations from Him, such as
this phenomenal world, are perfectly equipped as a complete
whole. Whatever is produced of the complete whole is also com-
plete by itself. And because He is the Complete Whole, even
though so many complete units emanate from Him, He remains
the complele balance.

PURPORT

The Complete Whole, or ~the Supreme Absolute Truth, is
the complete Personality of Godhead. Impersonal Brahman
forms an incomplete realization of the Absolute Complete,
and so also does the conceplion of Paramatman, the Supersoul.
The Supreme Personality of Godhead is sac-cid-ananda-vigraha:
impersonal Bruhman realization is the realization of Ilis sat, or
eternity aspecl, and Paramatman, Supersoul realization, is the
realization of Ilis sat and cit, eternity and knowledge aspects.
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But realization of the Personality of Godhead is realization of
all the transcendental features, sat, cit, and ananda, or bliss.
In the Personal concept, this is realized in complete form
(vigraha). And so the Complete Whole is not formless. If He is
formless, or if He is less than His creation in any other thing,
He cannot be complete. The Complete Whole must have
everything, both within our experience and beyond our ex-
perience. Otherwise He cannot be complete.

The Complete Whole Personality of Godhead has immense
potencies, and all of them are as complete as He is. Therefore
this phenomenal or material world is also complete by itself.
The twenty-four elements of which this material universe is a
temporary manifestation are completely adjusted to produce
complete things necessary for the maintenance and subsistence
of this universe. No extraneous effort by any other unit is
required for this maintenance. The universe has its own time,
fixed by the energy of the Complete Whole, and when that time
is complete this temporary manifestation will be annihilated by
the complete arrangement of the Complete.

There is complete facility for the small complete units,
namely the living beings, to realize the Complete; and all
forms of incompleteness are experienced only on account
of incomplete knowledge of the Complete. The human form
of life is a complete manifestation of the consciousness of
the living being, which is obtained after evolving through
8,400,000 species of life in the cycle of birth and death. If
a human being does not realize his completeness within the
Complete in this life of full consciousness, he loses the chance
of realizing his completeness, and is put again into the cycle of
evolution by the law of material Nature.

Because we do not know that there is a complete arrangement
in Nature for our maintenance, we make efforts to utilize the
resources of Nature to create a so-called complete life of
sense enjoyment. This misleading life of sense-enjoyment is
called illusion, because the living entity cannot enjoy the life
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ol the senses without being dovetailed with the Complete Whole.
I'or example, the hand of a body is a complete unit as long as it
is atlached to the complete body. When the hand is detached
from the body, it may appear like a hand, but actually it has
none of the potency of a hand. Similarly, the living beings are
parts and parcels of the Complete Whole; and as long as the
parts and parcels are detached from the Complete Whole,
the illusory representation of completeness is not enough to
bring the desired result.

The completeness of human life can only be realized when
the human form of life is engaged in the service of the Complete
Whole. Any service in this world, whether social, political,
communal, international, or even inter-planetary, will remain
incomplete unless and until it is dovetailed with the Complete
Whole. And, when everything is dovetailed with the Complete
Whole, the attached parts and parcels also become complete
in themselves.

MANTRA ONE

T TRy 81 areE st S |
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isavasyam idamn sarvari

yat kiiica jagatydm jagat

tena tyaktena bhuiijitha

ma grdhah kasya svid dhanam.

iS$a—by the lLord; vasyam—controlled; idam—this; sarvam—all: yat—
whatever; kim—it (is); ca—and; jagatyam—within the universe; jagat—all that
is animate or inanimate; tena—by Him; tyaktena—set apart quota;
bhufijithah—must you accept; md—do not; grdhah—make into use; kasya
svid—whom does it belong; dhanam—things necessary.
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TRANSLATION

Everything animate or inanimate that is within the universe is
controlled and owned by the Lord. One should therefore accept
only those things necessary for himself, which are set aside as his
quota, and one must not accept other things, knowing well to
Whom they belong.

PURPORT

The Vedic knowledge is infallible because it comes down
through the perfect disciplic succession of spiritual masters
beginning with  the Lord Ilimself. The Vedic knowledge s
received from the transcendental sources, and the first word was
spoken by the Lord Himself. The words spoken by the Lord
are called apauruseya, not delivered by any person of the
mundane world. A living being of the mundane world has four
defecets, which are: 1. that he must commil mistakes. 2. he must
sometimes be illusioned, 3. he must try to cheat others, and
4. he is endowed with imperfecet senses. With these four principles
of imperfection one cannol deliver perfeet information in the
matter of all-pervading knowledge. The Vedas are not known like
that. The Vedic knowledge was originally imparted into the heart
of Brahma the first created living being, and Brahma in his
turn disseminated the knowledge to his sons and disciples, who
have continued the process down through history.

The Lord being pirnam, or all-perfect, there is no chance of
His being subj(t(:l(:(l to the laws of material Nature, while the
living entities and inanimate objects are all controlled by the
laws of Nature, and thus, ultimately, by the potency of the
Lord. This Isopanisad is a parl of the Yajur Veda, and as such
it contains' information as to the proprictorship of all things
that exist within the universe.

This point is confirmed by the Bhagavad-gita, in the Seventh
Chapter, where para and apara prakrti are discussed: The
clements of Nature—carth, fire, water, air, sky, mind, intelligence
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and ego—all belong to the inferior or material energy of the Lord,
whereas the living being, the organic energy, is the superior
energy, the para prakrti, of the Lord. Both the prakrtis or
energies are emanations from the Lord, and ultimately He is the
Controller of cverything that exists. There is nothing in the
universe which does not belong either to the para or the apard
prakrti, and thercfore everything is under the proprietary right
ol the Supreme Being.

The Supreme Being, the Absolute Personality of Godhead,
heing the complete Person, has the complete and perfect
intelligence to adjust everything by Ilis different potencies.
The Supreme Being is often compared with fire, and everything—
organic and inorganic—is compared with the heat and light of the
lire. The fire distributes energy in the form of heat and light, and
likewise the Lord displays His energy in different ways. And He
remains the ultimate Controller, Sustainer and Diclator over
everything. e is full of all potencies, the Knower of everything,
the Benefactor of everyone, and is full of all inconceivable
opulences:  power, wealth, fame, beauly, knowledge and re-
nuncialion.

One should therefore be intelligent enough Lo know that ex-
cepl for the Lord no one is the proprictor of anything; one
should aceept only the things which are sel aside by the Lord
as his quota. The cow, for example, gives milk, but she does
nol drink the milk. Her milk is designated as food for the human
heing. The cow cats grass and straw but does not drink her own
milk. Such is the arrangement of the Lord, and we should be
salisficd with the things that have been very kindly set aside for
us by Him. We should always consider to Whom the things that
we possess actually belong.

Take, for example, our dwelling house, which is made of earth,
wood, stone, iron, cement, and so many other material things.
If we think in terms of Sri ISopanisad, then we must know
that we cannol produce any of the above-mentioned building
materials ourselves. We can simply bring them together and trans-
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form them into different shapes by our labor. A laborer cannot
claim to be the proprietor of a thing just because he has worked
hard to manufacture it.

There is always this great quarrel between the laborers
and the capitalists in present-day society. The quarrel has
now taken an international shape, and the world is in danger.
Men face each other in enmity just like cats and dogs snarling.
Sri Isopanisad cannot give advice to the cats and dogs, but It
delivers the message of Godhead to man through the bona fide
acaryas, or holy teachers. And the human race may take this
Vedic wisdom from Sri ISopanisad: that no one should quarrel
over material possessions. One must be satisfied by whatever
privileges are given to him by the mercy of thé Lord. There can
be no peace if the communist or the capitalist or any other
party claims to be the proprietor of the resources of Nature,
which are entirely the property of the Lord.

The capitalist cannot curb down the communist simply
by political maneuvering, nor can the communist defeat the
capitalist simply by fighting for the stolen bread. If they do
not recognize the proprietorship of the Supreme Personality
of Godhead, then all the property which they claim to be
their own is stolen, and therefore they shall be liable to
punishment by the laws of Nature. The Bomb is in the hands
of both the communists and the capitalists, and if both do
not recognize the proprietorship of the Supreme Lord, it is
sure and certain that, ultimately, the Bomb will ruin both
parties. Therefore, in order to save themselves, both must
follow the instruction of $ri Isopanisad, and thus bring peace
to the world.

Human beings are not meant for quarreling like cats and
dogs. They must be intelligent enough to realize the importance
of human life, and to realize the aim of human life. The Vedic
literature is meant for humanity and not for cats and dogs.
Cats and dogs can kill other animals for food and for that there
is no question of sin on their part. But if a man kills an animal for
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the satisfaction of his uncontrolled taste buds, he is responsible
for breaking the laws of Nature, and therefore he must be
punished.

There is a standard of life for human beings which cannot
apply to the animals. The tiger does not eat rice, wheat or
cow’s milk because it has been given its quota of foodstuff
in the shape of animal food. There are many animals and
birds who are either vegetarian or non-vegetarian, but none of
them transgress the laws of Nature as they have been ordained
by the will of the Lord. Amongst the living beings—whether
animals or birds or reptiles—therc is strict adherence to the
laws of Nature, and therefore there is no question of sin for
them, nor are the Vedic instructions meant for them. Human
life alone, then, is a life of responsibility.

It is also wrong to consider that simply by becoming a
vegetarian one can save himself from transgrebsmg the laws of
Nature. Vegetables also have life. One life is meant to feed
another living being, and that is the law of Nature. One should
not be proud of being a strict vegetarian. The point is to
recognize the Supreme Lord. The animals have no developed
consciousness to recognize the Lord, bul a human being is
sufficiently intelligent to take lessons from the Vedic literature,
and thereby know how the laws of Nature are working, and
derive profit out of such knowledge. If a man ncglects the
instruction of the Vedic literature, his life is very risky. The
human being is therefore required to recognize the authority
of the Supreme Lord. He must be a devolee of the Lord. He
must offer everything to the service of the Lord and partake of
only the remnants of foodstuff offered to the Lord. That will
make him able to discharge his duty properly. In the Bhagavad-
gita the Lord dircctly states that Ile accepts the vegetable food-
stuffs from the hands of a pure devolee. Therefore a human
being should not only become a strict vegetarian, but he should
also be a devolee of the Lord, and offer to the Lord all his
food, and only then partake of the prasadam, or mercy of God.
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Such a devoltee can properly discharge the duty of human life.
Those who do nol do so are cating only sins, and thus will
be subjected to the different types of distress which are the
result of the various sins.

The root of sin is deliberate disobedience to the laws of
Nature, through not recognizing the proprietorship of the
l.ord. Disobedicnce to the laws of Nalure or disobedience
to the order of the Lord will bring ruin to the human being.
On the other hand, if onc is sober and knows the laws of
Nature, without being influenced by unnccessary attachment
or abhorrence, he is sure to be recognized again by the Lord, and
thus become eligible for going back to Godhcad, back to the
clernal Home.

MANTRA TWO

g AT frenfssas & |
of @ aedatsie A w1 e atn R

kurvann eveha karmani
Jijivisec chatam samah
evari tvayi nanyatheto’sti
na karma lipyate nare.

kurvan—doing continuously; eva—thus; tha—during this span of life;
karmapi—work; jijiviset—one should desire to live; satam—one hundred;
samah—years; evam—so living; tvayi—unto you; na—no; enyatha—alternative;
itah—from this path; asti—there is; na—not; karma—work; lipyate—can be
bound; nare—unto a man.

TRANSLATION

One may aspire to live for hundreds of years it he continuously
goes on doing work in that way, because that sort of work will
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not bind him to the law of karma. And there is no alternative to
this way for man.

PURPORT

No one wants to die, and everyone wants to live for as
long as he can drag on. This temperament is not only visible
individually, but also it is visible collectively in the community,
socicty and nation. There is a hard struggle for life in every
class of living entitics, and the Veda says that this is quile
natural for the living being. The living being is cternal by nature,
but duc to his bondage in the malterial existence he has Lo
change his body from one to another. This process is called
transmigration of the soul. This transmigration is also called
Karma-bandhana, or being bound by one’s own work. The
living entity has to work for his livelihood because that is the
law of material Nature, and if he does not act according Lo the
prescribed dutics of his particular life he transgresses the law of
Nature, making himself bound more and more in the cycle of
birth and death.

The cycle of birth and death is present in life other than
the human form. When the hving entity gets the chance for
human life, however, il is his chance to gel free from the
chain of the law of karma. Karma, akarma, and vikarma
are principles very clearly described in the Bhagavad-gita.
Actions which are done in terms of the prescribed  duties
mentioned in the revealed Sceriptures are called karma. Actions
which make one free from the cycle of birth and death are
called akarma. And actions which are performed by the misuse
of onc’s freedom, thereby directing onesell toward the lower
regions of life, are called vikarma.

Of these three categories of aclivilies, the one which makes
one free from the cycle of further bondage to karma is preferred
by intelligent men. Ordinary men want Lo perform good work in
order to be recognized and Lo achieve some slatus of life in this
world or in hcaven, but more advanced men wanl o be free
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altogether from the actions and reactions of work. Intelligent
men know well that both good and bad works are equally
causes of the material miseries of life. They therefore seek to do
work which will free them from the reactions of good and bad
work. This freedom from good and bad work is ascertained
herewith in $ri’ Tsopanisad.

The instruction of Sri Isopanisad is better explained in
the Bhagavad-gita, sometimes called the Gitopanisad, the cream
of all the Upanisads. In the Bhagavad-gita, the Personality of
Godhead says that no one can attain the state of naiskarma
or akarma without beginning the prescribed duties mentioned
in the Vedic literature. The Vedic literature can regulate the
working energy of the human being in such a way that one can
gradually realize the authority of the Supreme Being. When one
realizes the authority of the Personality of Godhead, it is to be
understood that he has attained the stage of positive knowledge.
At this purified stage of life, where the modes of Nature—
namely goodness, passion and ignorancc—cannot act, one is
enabled to work on the basis of naigkarma, or work which does
not bind one to the cycle of birth and death.

Factually, no one has to do anything more than to render
devotional service to the Lord. In the lower stage of life,
however, one can not at once adopt the activities of devotional
service, nor can one completely stop reactionary work. A
conditioned soul is accustomed to working for sense grati-
fication, for his own selfish interest, immediate or extended.
An ordinary man wants to work for his own sense enjoyment,
and when the principle of sense enjoyment is extended from
the individual to include the collective society, nation, or
humanity in general, it assumes various attractive names such
as altruism, socialism, communism, nationalism, humanitarianism,
etc. These isms are certainly very attractive forms of Karma-
bandhana, the bondage of one’s own work, but the Vedic
instruction of Sri Tiopanisad is as follows: if you actually live for
any of the above isms, make them God-centered. There is no
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harm in becoming a family man, an altruist, socialist, communist,
nationalist, or humanitarian—provided all such activities are
executed in relation with isavasya, the God-centered conception.

God-centered activities are evaluated in the Bhagavad-gita
as being so rich that even a little bit of them can save one from
the greatest danger. The greatest danger of life is to glide down
again into the evolutionary cycle of birth and death. If some way
or other a man misses the spiritual opportunity offered by his
human form of life, and thus glides down again into the
evolutionary cycle, it must be considered the most regrettable
incidence, although foolish man cannot see this, due to his
defective senses. Sri I-s'opani§ad advises us, therefore, to exert our
energy in the iSavasya spirit, and in that engagement we may
wish to live for many, many years. Otherwise, one’s long life is
no better than that of a tree, which is also a living being, and
which lives for hundreds and hundreds of years. There is no
point in living a long time like the trees, or breathing like the
bellows, or begetting children like the hog and the dog, or
eating like the camel. Even a humble life, with God-centered
activities, is more valuable than the colossal hoax of so-called
altruism or socialism without any relation to God.

When activities such as altruism are executed in the spirit of
Sri Isopanisad, every one of them becomes a form of karma-yoga,
as is recommended in the Bhagavad-gita. And that guarantees
the executor against the dangers of the evolutionary process of
birth and death. Such God-centered activitics, even though
half-finished, are still good for the executor, because they will
guarantee him the human form of life in his next birth. In this
way he can have another chance to improve his position on the
path of liberation.
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